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Washington State University

Suggested Reading List for Ph. D. Exams (Fall 2004)
1485-1600 (including Shakespeare):

Primary Texts:
The English Bible—excerpts from (1525) Tyndale Bible, (1560) Geneva Bible, (1582) Douay/Rheims, and (1611) King James Bible: 1st Corinthians, Job, Daniel, Revelation, and Psalms 
Anonymous. (1485) Everyman 
Calvin, John.  (1509-64) Witchcraft and the Reformation. (1561) The Institution of Christian Religion (Book 1, Chapters 3 and 15; Book 2, Chapter 6; Book 3, Chapters 2 and 21). 
Castiglione, Baldesar. (1528) The Book of the Courtier (Hoby trans., Book 4). 

Elizabeth I, Queen of England. (1588) Speech to the Troops at Tilbury. (1601) The “Golden Speech.”
Erasmus, Desiderius. (1501) A Terrible Case of Sorcery in Orléans. (1509) The Praise of Folly 
Erasmus-Luther. (1524/25) Discourse on Free Will. 

Foxe, John. Excerpts from (1563) Book of Martyrs (Chapters 4, 5, 6, 9, 10, 11, 12, 13).
Greene, Robert. (1589) Friar Bacon and Friar Bungay. 

Kyd, Thomas. (1587) The Spanish Tragedy.

Luther, Martin. (1520) An Open Letter to the Christian Nobility. Concerning Christian Liberty. (1546) The two Kinds of Sorcery and the Reformation. 
Pico, Giovanni della Mirandola. (1496) “Oration on the Dignity of Man.”
Machiavelli, Niccolo. (1513) The Prince. 
Marlowe, Christopher. (1587/8) Tamburlaine the Great I and II. (1589) The Jew of Malta. (1592) Edward II. (1592/1602) Doctor Faustus. (1599) “The Passionate Shepherd to his Love.”

More, Sir Thomas. (1551/trans) Utopia.
Norton and Sackville. (1562) Gorboduc 
Roper, William. (1553) The Life of Sir Thomas More.

Shakespeare, William. Sonnets. The Taming of the Shrew, Richard II, Romeo and Juliet, A Midsummer Night’s Dream, The Merchant of Venice, Henry IV (Parts One and Two), Henry V, Much Ado About Nothing, As You Like It, Twelfth Night, Hamlet, Troilus and Cressida, Othello, Measure for Measure, King Lear, Macbeth, The Tempest, The Winter’s Tale.

Spenser, Edmund. (1579) The Shepherd’s Calendar (January, April, and October). (1596) The Faerie Queene (Letter to Ralegh, Books One and Three). 

Sidney, Sir Philip. (1595) The Defense of Poesie. 
Secondary Sources:
Aggeler, Geoffrey. Nobler in the Mind: The Stoic-Skeptic Dialectic in English Renaissance Tragedy. Newark: U of Delaware P, 1998.

Brownlow, F. W.  Shakespeare, Harsnet, and the Devils of Denham. Newark: U of Delaware P, 1993.

Craven, William G. Giovanni Pico Della Mirandola: Symbol of his Age – Modern Interpretations of a Renaissance Philosopher. Geneva: Librairie Droz, 1981.

Grantley, Darryll, and Peter Roberts, eds. Christopher Marlowe and English Renaissance Culture. Aldershot: Scolar Press, 1996.

Greenblatt, Stephen. Renaissance Self-Fashioning: From More to Shakespeare. Chicago: U of Chicago P, 1980.
---. Shakespearean Negotiations: The Circulation of Social Energy in Renaissance England. Berkeley: U of California P, 1988.

Hamlin, William M. “Casting Doubt in Marlowe’s Doctor Faustus.” SEL 41.2 (Spring 2001): 257-75.

---. “Skepticism in Shakespeare’s England.” Shakespearean International Yearbook 2 (2002): 290-304. 

Kinney, Arthur, ed. Cambridge Companion to English Literature: 1500-1600. Cambridge: Cambridge UP, 2000 (essays by Burrow, Wall, Bates, King, Marcus, Gossett, Orlin, Waddington, and Helgerson). 

Knapp, Peggy A. “The Work of Alchemy.” Journal of Medieval and Early Modern Studies 30 (2000): 575-99.
Kristeller, Paul Oskar. Renaissance Concepts of Man and other Essays. New York: Harper & Row, 1972.

Maus, Katharine Eisaman. Inwardness and Theater in the English Renaissance. Chicago: The U of Chicago P, 1995.

McAlindon, Thomas. Doctor Faustus: Divine in Show. New York: Twayne Publishers, 1994.

Mebane, John S. Renaissance Magic & The Return of the Golden Age: Occult Tradition & Marlowe, Jonson, & Shakespeare. Lincoln: U of Nebraska P, 1989.

Nauert, Charles G. Humanism and the Culture of Renaissance Europe. Cambridge: Cambridge UP, 1995.

Popkin, Richard H. The History of Skepticism: From Savonarola to Bayle. Oxford: Oxford UP, 2003.
Yates, Frances A. Majesty & Magic in Shakespeare’s Last Plays. Boulder: Shambhala Publications Inc., 1975.

Seventeenth Century (excluding Shakespeare):
Primary Texts:
Bacon, Francis. (1605) On the Advancement of Learning. (1620) Novum organum. (1625) Essays. (1627) The New Atlantis.

Brome, Richard, and Thomas Heywood. (1634) The Witches of Lancashire. 

Burton, Robert. Selections from (1632) The Anatomy of Melancholy.

Cary, Elizabeth. (1604) The Tragedy of Mariam. 

Dekker, Thomas and John Ford. (1621) The Witch of Edmonton.

Donne, John. (1623) Devotions upon Emergent Occasions. (1597/1633) “The Storm.” (1633) Holy Sonnets. (1635) Songs and Sonnets (“The Flea,” “The Good-Morrow,” “The Sun Rising,” “The Canonization,” “Air and Angels,” “Break of Day,” “Love’s Alchemy,” “The Bait,” “A Valediction: Forbidding Mourning,” “Good Friday, 1613”) 
Ford, John. (1632) Tis Pity She’s A Whore. (1633) Perkin Warbeck.

Herbert, George. (1633) The Temple (“The Altar,” “Redemption,” “Easter,” “Easter Wings,” “The Windows,” “Denial,” “Virtue,” “Man,” “Time,” “The Collar,” “The Pulley,” “The Flower,” “Death”).  

Hobbes, Thomas. (1651) Leviathan. 

Jonson, Ben. (1605) Masque of Blackness. (1606) Volpone. (1610) The Alchemist. (1611) Oberon, the Faery Prince. (1614) Bartholomew Fair. (1616) Mercury Vindicated from the Alchemists at Court. The Devil is an Ass (1634) Coelum Britannicum. (1640/41) Underwood (“A Hymn to God the Father,” “A Hymn on the Nativity of My Saviour,” “A Nymph’s Passion,” “The Hourglass,” “The Dream.”) and “To Penshurst”(from The Forest).
Marvell, Andrew. (1681) “A Dialogue between the Soul and Body,” “A Dialogue between the Resolved Soul and Created Pleasure,” “The Nymph Complaining for the Death of her Fawn,” “To His Coy Mistress,” “The Definition of Love,” “An Horatian Ode,” “Upon Appleton House.”
Middleton, Thomas. (1615) The Witch. 
Middleton, Thomas, and William Rowley. (1622) The Changeling. 

Milton, John. (1629) “On the Morning of Christ’s Nativity.” (1632) “On Shakespeare.” (1638) Comus: A Masque. (1645) “L’Allegro,” “Il Penseroso.” (1674) Paradise Lost. 
Ralegh, Sir Walter. (1590) “A Vision Upon This Conceit of The Fairy Queen.” (1600) “The Nymph’s Reply to the Shepherd.” (1614) 
Vaughan, Henry. (1650/55) Silex Scintillans (The Author’s Preface to the 1655 Edition, “Regeneration,” “Resurrection and Immortality,” “Religion,” “The Search,” “The British Church,” “The Pursuit,” “Mount of Olives,” “Vanity of Spirit,” “The Retreat,” “Silence, and Stealth of Days!” “Sure, There’s a Tie of Bodies,” “Peace,” “Corruption,” “Unprofitableness,” “The World,” “Man,” “They Are All Gone into the World of Light!” “Cock-Crowing,” “The Bird,” “The Seed Growing Secretly,” “The Ass,” “Childhood,” “The Night,” “The Waterfall”).
Webster, John. (1612) The White Devil. (1614) The Duchess of Malfi.
Secondary Sources:
Adams, Robert M., ed. Ben Jonson’s Plays and Masques. New York: W.W. Norton & Company, 1979.

Bush, Douglas. English Literature of the Seventeenth Century: 1600-1660. 2nd rev. ed. London: Oxford UP, 1973.

Fish, Stanley. Self-consuming Artifacts: The Experience of Seventeenth Century Literature. Berkeley: U of California P, 1974.

Fish, Stanley. Surprised by Sin: The Reader in Paradise Lost. 2nd ed. Cambridge: Harvard UP, 1998.
Gouk, Penelope. Music, Science and Natural Magic in Seventeenth-Century England. London: Yale UP, 1999.

Hart, Vaughan. Art and Magic in the Court of the Stuarts. New York: Routledge, 1994.

MacLean, Hugh. Ben Jonson and the Cavalier Poets. New York: W.W. Norton & Company, 1974.
Miner, Earl. The Cavalier Mode from Jonson to Cotton. Princeton: Princeton UP, 1971.

---. The Metaphysical Mode from Donne to Cowley. Princeton: Princeton UP, 1969. 
Reed, Robert R. The Occult on the Tudor and Stuart Stage. Boston: The Christopher Publishing House, 1965.

Rossi, Paolo. Francis Bacon: From Magic to Science. Trans. Sacha Rabinovitch. London: Routledge & Kegan Ltd., 1968.

Sharpe, Kevin. Criticism and Compliment: The Politics of Literature in the England of Charles I. Cambridge: Cambridge UP, 1987.

Walker, D. P. The Decline of Hell: Seventeenth-Century Discussions of Eternal Torment. Chicago: The U of Chicago P, 1964.

Wilcox, Helen, and Richard Todd, eds. George Herbert: Sacred and Profane. Amsterdam: VU UP, 1995. 

Instances of Occult Philosophy in the Literature of the Renaissance

My interest in the occult probably stems from a seminar in Metaphysical poetry I took at Minnesota State. My favorite poet of the Metaphysical mode turned out to be Henry Vaughan, the self-proclaimed mystic and twin brother to Hermetic philosopher, Thomas Vaughan. My M. A. Thesis allowed a deeper discussion of the interplay between Hermetic beliefs and religion, in particular as both relate to social context and historical milieu. One of my first seminars here at WSU likewise encouraged me to delve deeper into the complex worlds of natural magic by exposing me to another strand of occult Renaissance philosophy: alchemy. Stanton Linden’s expertise in this area led me to intensify my studies of the supernatural, the bizarre, and the subversive. 


The Renaissance is certainly one the richest cultural periods in regards to scientific inventions and advancements. Religious and moral anxiety almost always coincide with new experiments, discoveries, and innovations, and thus it comes as no surprise that much of the occult writing still studied in our time stems from just this period. Cornelius Agrippa, Giordano Bruno, Jean Bodin, Johann Weyer, Reginald Scot, and even James I must all be regarded as early modern philosophers of the occult, and their writing thus constitutes an essential part of the cultural and philosophical heritage of the age. Typical Renaissance poets and/or playwrights grew up among various occult approaches to the world around them, and hence their writing necessarily could not go unscathed. It is my intention to explore instances of occult influences in selective Renaissance literature and examine the attitude particular authors, implicitly or explicitly, express towards this worldview.


For my special area reading list, I tried to cover the majority of the crucial writing of the period in regards to natural magic and occult philosophy. Agrippa, of course, must be the starting point, as his Three Books of Occult Philosophy and Of the Vanities and Uncertainties of the Arts and Sciences not only supply one of the earliest instances of occult writing, but are also the most contested of the period: contemporary treatises against magic, witchcraft, and the occult almost unanimously quote him as the source of all evil, the Grand Sorcerer, the Master Magician, and the prime witch-lover. Indeed Agrippa’s work—especially the De Occulta—speaks against much of what the Church would have wanted people to know and believe, and the majority of the De Occulta was often regarded as a handbook to the occult, providing the willing reader with spells, incantations, and ingredients for magical concoctions. Bodin’s Demon-Mania recalls Sprenger and Kramer’s Malleus Maleficarum by reiterating their guidelines for the persecution and treatment of witches and warns against the dangers of even reading Agrippa. Even the laymen and devout Christian, Bodin cautions, might fall victim to Agrippa’s temptations and begin meddling in things unholy and irreligious.


As important as religion and the Church were for all these early writers (including Agrippa) skepticism and the sciences soon joined forces, challenging archaic beliefs by attempting to demystify the arcane. Scot and Weyer are certainly the best examples in this endeavor, and their writing against the very existence of the supernatural and their rigorous condemnation of witch persecutions led to an entirely new controversy, one which even James I (Daemonologie) felt compelled to join in an attempt to restore orthodox faith and warn against the emerging disbelief in witches and demons. While Weyer (On Witchcraft) and Scot (The Discoverie of Witchcraft) ridicule current attitudes towards the occult and instead provide scientific explanations for heretofore supernatural phenomena, James tries to reinforce unconditional faith, which to him—and to Bodin—encompassed both a belief in God and Satan. To them, the good in the world was intricately tied to the evil, which was viewed as a living and very real force that constantly attempted to undercut human efforts. A belief in the one carried with it a belief in the other; hence, a disbelief in evil necessarily testified to a disbelief in God, thereby marking disbelievers as heretics and infidels and making them easy targets for the Holy Roman Inquisition and the Ecclesiastical courts. 

The execution of Giordano Bruno, the man who dared defy the pope, came thus as no surprise to the contemporary Renaissance Italian, but was rather viewed as a predictable consequence and conclusion to a life of papal defiance and blatant heresy. Regardless of outcome, however, occult philosophy impacted Renaissance thought beyond that which the Vatican or the royal European courts could control. The literature of the time pays tribute to this and serves as a testimony of how much natural magic and occult philosophy really did affect the common people, independent of creed or religious orientation. Lutherans, Catholics, and Calvinists alike found themselves pondering philosophical concepts and occult principles, once more, and perhaps inadvertently, tying together religion and magic while questioning and distrusting the newly emerging sciences. Shakespeare, Marlowe, Spenser as well as Milton, Jonson and the Metaphysical poets all reflect these thoughts in their fictions. Sometimes challenging, sometimes supporting these views, they consistently allude to them in one way or another, thereby clearly emphasizing their importance to the Early Modern community. 

For my dissertation, I seek to explore the various representations and interpretations some select poets and playwrights offer in relation to natural philosophy. The works I have in mind—King Lear, Dr. Faustus, Comus, and The Alchemist—all deal with different branches of what were then considered as the occult sciences, and it is my objective to determine which, if any, stance the writers take as well as why and how they define, portray, and judge “magic.” My preliminary Ph. D. exams provide an opportunity for me to probe deeper into the aforementioned texts—beyond often too hastily assembled term paper analyses—and to consult and cross-reference primary magical 

treatises with their fictional counterparts. I hope to join the ongoing scholarly discussion about the influence of occult philosophy on Renaissance literature and initiate a dialogue between religious and scientific politics of the time. The selection of the texts represented in the reading list for my preliminary exams is meant to help me gain new insight into the historical development of natural magic. Through a close examination of the treatment and perception of natural magic in the works of a few of the most prolific and prominent writers of the Early Modern period, I mean to assign specific philosophical as well as cultural outlooks to particular plays in order to better understand the role of these respective authors within the greater paradigm of Early Modern thought.

Special Area—Occult Philosophy in Renaissance Thought and Literature:
Primary Texts:
Agrippa, Cornelius von Nettesheim. (1533) De Occulta Philosophia. (1569/trans.) Of the Vanities and Uncertainties of the Arts and Sciences.

Bacon, Roger. (1594) Letter Concerning the Marvelous Power of Art and of Nature and Concerning the Nullity of Magic. (1597) The Mirror of Alchemy.
Bekker, Balthasar. (1690) The Enchanted World (excerpts from Kors and Peters). 

Bodin, Jean. (1580) On the Demon-Mania of Witches. 

Bruno, Giordano. (1584) Cause, Principle and Unity: Five Dialogues. Essays on Magic. A General Account of Bonding. (1584/5) The Ash Wednesday Supper. (158?) The Expulsion of the Triumphant Beast.
Del Rio, Martín. (1595) Disquisitiones magicarum (excerpts from Kors and Peters).

Fludd, Robert. (1616) “Rosicrucian Defense.” (1617) The Technical, Physical and Metaphysical History of the Macrocosm and Microcosm. (1618) “Declaratio Brevis.” (1619) “A Philosophical Key.” (1621) “Truth’s Golden Harrow.” (1631)  “Dr. Fludd’s Answer unto M. Foster.” (1659) Mosaicall Philosophy (excerpts from Linden, Alchemy).

Hermes Trismegistus. (1562) Corpus Hermeticum.

James I, King of England. (1597) Daemonologie. (1591) Newes from Scotland declaring the Damnable Life and Death of Doctor Fian, a notable Sorcerer who was burned at Edenbrough in January last. 
Kramer, Heinrich, and Jakob Sprenger. (1484) Malleus Maleficarum. 

Lavater, Ludwig. (1572) Of Ghostes and Spirites Walking by Nyght.

Locke, John. (1695) The Reasonableness of Christianity. 

Nider, Johannes. (1435-38) Formicarius (excerpts from Kors and Peters).

Paracelsus. Lebendiges Erbe: Selected Writings. 1951. Ed. Jolande Jacobi. Trans. Nobert Guterman. Princeton: Princeton UP, 1988.
Pico, Gianfrancesco della Mirandola. (1523) Strix (excerpts in Kors and Peters)
Rémy, Nicholas. (1595) Demonolatry (excerpts from Kors and Peters). 

Scot, Reginald. (1584) Discoverie of Witchcraft.

Spee, Friedrich. (1631) Cautio criminalis. 

Weyer, Johann. (1563) De praestigiis daemonum.

Secondary Sources:
Borchardt, Frank L. “The Magus as Renaissance Man.” Sixteenth Century Journal 21.1 (1990): 57-76. 

Bouwsma, William J. The Waning of the Renaissance, 1550-1640. New Haven: Yale UP, 2000.

Briggs, Robin. “The Scientific Revolution of the Seventeenth Century.” Seminar Studies in History. Ed. Patrick Richardson. New York: Harper & Row, 1969.

---. Witches & Neighbors: The Social and Cultural Context of European Witchcraft. London: Penguin Books, 1996. 

Clark, Stuart, ed. Languages of Witchcraft : Narrative, Ideology, and Meaning in Early Modern Culture. New York : St. Martin's Press, 2001. 

---. Thinking with Demons: The Idea of Witchcraft in Early Modern Europe.  Oxford: Oxford UP, 1999.

Copenhaver, Brian P. “Did Science have a Renaissance?” Isis 82 (1992): 1-21.

---. “Natural Magic, Hermetism, and Occultism in Early Modern Science.” Reappraisals of the Scientific Revolution. Eds. David C. Lindberg and Robert S. Westman. Cambridge: Cambridge UP, 1990. 261-301.

---. “A Tale of Two Fishes: Magical Objects in Natural History from Antiquity through the Scientific Revolution.” Journal of the History of Ideas 52 (1991): 373-98.

---, and Charles B. Schmitt. Renaissance Philosophy. Oxford: Oxford UP, 1992.
Curry, Patrick. “Revisions of Science and Magic.” History of Science 23 (1985): 299-325.

Debus, Allen. The Chemical Philosophy : Paracelsian Science and Medicine in the Sixteenth and Seventeenth Centuries. New York: Science History Publications, 1977.  
---, and Ingrid Merkel, eds. Hermeticism and the Renaissance: Intellectual History and the Occult in Early Modern Europe. Eds. Washington: Folger Books, 1988. 

Easlea, Brian. Witch Hunting, Magic, and the New Philosophy: An Introduction to Debates of the Scientific Revolution, 1450-1750. Brighton: Harvester Press, 1980.

French, Peter J. John Dee: The World of an Elizabethan Magus. London: Routledge & Kegan Paul Ltd., 1972.

Gatti, Hilary, ed. Giordano Bruno: Philosopher of the Renaissance. Aldershot: Ashgate, 2002.

---. Giordano Bruno and Renaissance Science. Ithaca: Cornell UP, 1999.

Harkness, Deborah E. John Dee’s Conversations with Angels: Cabala, Alchemy, and the End of Nature. Cambridge: Cambridge UP, 1999.

Larner, Christina. Witchcraft and Religion: The Politics of Popular Belief. Ed. Alan Macfarlane New York: Blackwell, 1984 

Linden, Stanton J. Darke Hierogliphicks: Alchemy in English Literature from Chaucer to the Restoration. Lexington: UP of Kentucky, 1996. 
---. The Alchemy Reader: From Hermes Trismegistus to Isaac Newton. Cambridge: Cambridge UP, 2003. 
---, ed. The Mirror of Alchemy. Los Angeles: Press of the Pegacycle Lady for the Globe Book Store, 1975.
Martin, Stoddard. Orthodox Heresy: The Rise of ‘Magic’ as Religion and its Relation to Literature. Hong Kong: St. Martin’s Press, 1989.

Maxwell-Stuart, P. G. Witchcraft in Europe and the New World, 1400-1800. New York: Palgrave, 2001.

---, ed. and trans. Martín Del Rio: Investigations into Magic. New York: Manchester UP, 2000.

---. The Occult in Early Modern Europe: A Documentary History. New York : St. Martin's Press, 1999.

Müller, Ulrich, and Werner Wunderlich. Verführer, Schurken, Magier. Mittelaltermythen  Bd.3. St. Gallen: UVK, Fachverlag fur Wissenschaft und Studium, 2001. 
Nauert, Charles G. Jr. Agrippa and the Crisis of Renaissance Thought. Urbana, IL: U of Illinois P, 1965.

Newman, William R. and Anthony Grafton, eds. Secrets of Nature: Astrology and Alchemy in Early Modern Europe. Cambridge, MA: The MIT Press, 2001. 
O’Kelley, Bernard, ed.  The Renaissance Image of Man and the World. Ohio: Ohio State UP, 1966.

Pagel, Walter. Paracelsus: An Introduction to Philosophical Medicine in the Era of the Renaissance. Basel: Karger Verlag, 1982.

Peters, Edward, and Alan Charles Kors. Witchcraft in Europe: 400-1700. 2nd ed. Philadelphia: U of Pennsylvania P, 2001. 
Poel, Marc van der. Cornelius Agrippa: The Humanist Theologian and His Declamations. New York : E.J. Brill, 1997

Rosin, Robert. Reformers, the Preacher, and Skepticism: Luther, Brenz, Melanchthon, and Ecclesiastes. Mainz: Verlag Philipp von Zabern, 1997.

Sharpe, James. Instruments of Darkness: Witchcraft in England, 1550-1750. London: Hamish Hamilton Ltd., 1996.

Thomas, Keith. Religion and the Decline of Magic. Oxford: Oxford UP, 1971.

Thompson, Bard. Humanists and Reformers: A History of the Renaissance and Reformation. Grand Rapids: William B. Eerdmans Publishing, 1996.

Traister, Barbara Howard. Heavenly Necromancers: The Magician in English Renaissance Drama. Columbia: U of Missouri P, 1984.

Vickers, Brian, ed. Occult and Scientific Mentalities in the Renaissance. New York: Cambridge UP, 1984.

Walker, D. P. Spiritual and Demonic Magic from Ficino to Campanella. 1958. Intro. Brian P. Copenhaver. University Park: The U of Pennsylvania P, 2000.

---. Unclean Spirits: Possession and Exorcism in France and England in the late Sixteenth and Seventeenth Centuries. Philadelphia: U of Pennsylvania P, 1981. 

Walsham, Alexandra. Providence in Early Modern England. Oxford: Oxford UP, 1999.

Webster, Charles. From Paracelsus to Newton: Magic and the Making of Modern Science. Cambridge: Cambridge UP, 1982.

White, Michael. The Pope and the Heretic. New York: HarperCollins Publisher, 2002. 

Yates, Frances A. Giordano Bruno and the Hermetic Tradition. Chicago: U of Chicago P, 1964.

Yates, Frances A. The Occult Philosophy in the Elizabethan Age. London: Routledge, 1979. 

Yates, Frances A. The Rosicrucian Enlightenment. London: Routledge, 1972.
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